preting a significant amount of information on this topic.
The book consists of two parts-one dedicated to Chinese stories in which women act as moral and intellectual agents, and the other focused on the evolution of Chinese concepts of the distinction between men and women. A series of detailed appendices helps corroborate Raphals' conclusions.
In part 1 (chapters 1-5), Raphals cites and describes multiple variants of early Chinese tales in which women play both positive and negative moral and intellectual roles. While sometimes tedious in their detail, these retellings, based mostly on the Lienii zhuan in comparison with other texts, serve several functions. Raphals uses them to highlight slight changes in nuance in representations of gender in the sources. These changes support her position that in traditional China women were not universally oppressed. She concludes from these stories that early Chinese representations of women's moral skills and sageliness differed little from those of men. Raphals also intends the stories to "provide a counterpoint to the representations of Western feminism" (p. 7), although she only elaborates briefly on this theme in the conclusion. Raphals' reconstruction in part 2 (chapters 6-10) of historical changes in Chinese views of gender roles is particularly interesting. She makes her case here by tracing alterations in the use of certain polarities. She shows that initially, in Warring States texts and earlier, the yin-yang polarity is not necessarily connected to gender, and is structured as a complementarity rather than hierarchically. Raphals extends her investigation of gender to medical texts, noting that early texts do not unduly differentiate between treatment of males and females. Moreover, she argues, while these texts consider the influence of yin to be negative, they do not correlate yin with the female sex. Thus, Raphals argues that the yin-yang polarity only functions to assert female inferiority when it later achieves centrality in Han correlative cosmology.
Likewise, Raphals shows a similar development in nei-waithe other Chinese polarity commonly used to justify the subjugation of women. Raphals argues that in early texts the association of women with the "inner" does not connote strict physical separation of males and females. Rather, it refers to different modes of activity that make male and female distinct-a distinction necessary for differentiating humans from animals. Thus, Raphals interprets what later texts take to be the separation of males and females (nan-nii zhi bie) to be a more harmless distinction between males and females in pre-Han texts. She contends that later commentaries superimpose subordinate norms for women in their reading of earlier texts that are not prescriptive about nei-wai polarities.
It is unfortunate that the introductory and concluding chapters only begin to point to some of the implications of Raphals' argument that women in traditional China had some amount of technical expertise and social mobility. Raphals denies the obvious reading that she is positing a "Golden Age" for women in early China. Instead, she chooses to frame her discussion in terms of two related contemporary questions-whether women think differently than men, and if so, whether Confucian studies has anything to gain from recognizing this difference. Raphals' reconstruction in part 2 (chapters 6-10) of historical changes in Chinese views of gender roles is particularly interesting. She makes her case here by tracing alterations in the use of certain polarities. She shows that initially, in Warring States texts and earlier, the yin-yang polarity is not necessarily connected to gender, and is structured as a complementarity rather than hierarchically. Raphals extends her investigation of gender to medical texts, noting that early texts do not unduly differentiate between treatment of males and females. Moreover, she argues, while these texts consider the influence of yin to be negative, they do not correlate yin with the female sex. Thus, Raphals argues that the yin-yang polarity only functions to assert female inferiority when it later achieves centrality in Han correlative cosmology.
It is unfortunate that the introductory and concluding chapters only begin to point to some of the implications of Raphals' argument that women in traditional China had some amount of technical expertise and social mobility. Raphals denies the obvious reading that she is positing a "Golden Age" for women in early China. Instead, she chooses to frame her discussion in terms of two related contemporary questions-whether women think differently than men, and if so, whether Confucian studies has anything to gain from recognizing this difference. Raphals notes that certain contemporary feminists argue that women reason differently, or have a "female ethic." She suggests that if such a "female ethic" exists, then the early Chinese representation of gender that she describes might constitute a manifestation of it. This possibility should be of interest for contemporary 
